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Married Catholic Bishops
“Bishops must be irreproachable, married only once . . . They must be good man- agers of their own households, keeping their children under control without sacri- ficing their dignity.” (I Timothy 3: 2,4) A cursory review of the functioning of the Christian communities in the first three centuries reveals how seriously they took those scriptural admonitions. Candidates for the episcopal office were chosen by the local church, including both clergy and laity, in clear fidelity to those words. That method of selection stands in stark contrast with the practice in Catholic communities today.
The Early Church
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The Testimony of Eusebius
In his monumental Ecclesiastical History, Eusebius of Caesarea (263-339) attests to the functioning of primitive Christian com- munities amid severe persecution. Writing in the early IV century when the church was about to arise from a period of intense strife, this Father of church History
reflects the turmoil of the Christian community during the preceding three centuries. His testimony is noteworthy.
Eusebius quotes Clement of Alexandria (150-215) against those who consider mar- riage inferior to virginity, asserting: “Will they reject even the apostles? For Peter
and Philip begot children; and Philip gave his daughters in marriage.” (Bk III, ch 30) That Peter the Apostle was married is clearly attested to in Scripture (St. Mt 8: 14). The Apocryphal Acts of SS. Nereus and Achilles furthermore informs us of his daughter, Petronella.

In the same chapter, Eusebius also cites from Clement a touching story about Peter’s wife: “In the seventh book of his Stromata, he (Clement) writes as follows: They say, accordingly, that when the blessed Peter saw his own wife led out to die, he rejoiced because of her summons and her return home, and called to her encouragingly and comfortingly, address- ing her by name, saying, ‘oh thou, remem- ber the Lord.’ such was the marriage of
the blessed, and their perfect disposition toward those dearest to them.”
Later on in his classic work, Eusebius mentions Polycrates of Ephesus (c. 130-
196) who wrote: “seven of my relatives were bishops and I am the eighth.” (Bk V, ch 24) That claim is made not sheepishly, but proudly. Early Christian families took pride in their perseverance in the faith. Their long-standing fidelity to Christ was a heritage they bequeathed to their progeny.
And writing further about this period of intense persecution, Eusebius informs us that “Chaeremon . . . bishop of the city called Nilus . . . fled with his wife to the Arabian mountains and did not return.” (Bk VI, ch 42) Nothing else is known about this brave bishop and his family.
Eusebius also tells us of Phileas, bishop of the church of Thmuis in Egypt, who with Philomoros, a government official in Alexandria, was brought before the magis- trate and entreated to offer sacrifice to the gods and abjure faith in Jesus Christ. The judge implored them to “have compassion on themselves and show mercy to their children and wives.” (Bk VIII, ch 9)
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Neither would do so. They were beheaded during the persecu- tion of Emperor Maximinus.
Tyrannus Rufinus of Aquileia (c. 345-410) translated Eusebius Ecclesiastical History to Latin, adding Books 10 and 11. His appended books contain the following: “Spyridon, a bishop of Cyprus . . . had a daughter named Irene . . .” (Bk 10, ch. 10.5)
The Testimony of Jerome
Jerome referred to his contemporary Anastasius I, as a man of great holiness. The latter was born in Rome, and served as pope from 399 to 401. more pertinently, upon his death the clergy and laity of Rome by unanimous vote called on Anastasius’ son, Innocent I, to succeed his father as bishop of Rome. He reigned in that capacity from 401 to 417.
Jerome tells us further about St. Pavian (310-371), the second bishop of Barcelona in Spain, who was praised for his elo- quence and holiness of life.   Pavian was married and had a son named Flavinius Dexter, who became a friend of Jerome and to whom Jerome dedicated his De Viris Illustribus.
The Witnesss of the Cappadocian Fathers
The religious custom of the times is reflected in the lives of the illustrious Cappadocian Fathers. St. Gregory Nazianzen (c. 329-390) the famed Archbishop of Constantinople and Doctor of the church, was deemed the most accomplished rhetorical stylist of the patristic age. His parents were Noona and Gregory, wealthy landowners who had converted to Christianity. Gregory, the father, had been ordained bishop of Nazianzus in 328 or 329 and would later ordain his son a presbyter. The younger Gregory returned to assist his dying father, and later accepted leadership of the church in Constantinople.
Another Cappadocian Father, Gregory of Nyssa, brother of Basil the Great, initially became a professional orator and mar- ried. However, his brother Basil and his friend, Gregory Nazianzen, encouraged him to become a priest, which he did in
362. There is no indication that it affected his marriage. He later accepted the bishopric of Nyssa, a small town ten miles

from Caesarea. He is principally remembered as a writer on the spiritual life.
Other Early Witnesses
Records in the early fourth century also verify that Gregory the Illuminator (257-331), a married bishop, was sent as apostle to the Armenians. This revered leader ordained his two sons as bishops and retained the title of Katholikos with- in their family for over a century. Armenians to this day regard him as their patron saint who turned them away from paganism to Christianity. Armenia was the first nation to adopt Christianity as its official religion in 301 AD.
In the same period we learn that St. Hilary, bishop of Poitiers and Doctor of the church (c. 300-368), was married and had a daughter named Apria. Hilary and his wife and daughter had converted from Neo-platonism to Christianity. So highly was he held by the citizens of Poitiers that in 353, while still a married man, the citizens unanimously elected him their bishop. Because of his strong defense of the faith against Arianism, he is regarded as the Athanasius of the West.
Beside the already named bishops, one could readily cite the following married bishops in the first three centuries: Ajax, bp of Botoulos, Syria; Antonius, bp of a suburban diocese in Rome; Artemius, bp of Auvergne; Asrug, bp of Pakravanti, Armenia; Carterius, a spanish bp; Cereman, bp of Nilopolis; Demetrian, bp of Antioch; Demetrius, Patriarch of
Alexandria; Eulalius, bp of Caesarea in Cappadocia; Khat, bp of Pakravant, Armenia; Leo, bp in Italy; Leontius, bp of Tripoli; Marcellus, bp of Aparnea, Syria; Martial, bp of Merida; Memorius, bp in southern Italy; Nerses, the great Armenian Katholikos; Pharen, Armenian Patriarch; Philogonius, bp of Antioch; Reticius, bp of Autun;
Symposius, bp of Astiorga, Spain; Urbicus, bp of Clemont; Verthanes, Armenian Patriarch; Victor, bp of Venesium, Numidia and Yusik, Armenian Katholikos. The list of married bishops in the immediately succeeding centuries is even larger.
An enlightening history
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The XX-XXI Century
Jump to the XX century. celibacy  has now been strongly enforced in church law for nine centuries in the Roman Catholic church. An all male clericalism is deeply entrenched in the Roman system. One would expect all to be serene and peaceful. That is not the case. Below the surface monumental changes are taking place both within and outside of canonical structures. Let me note some recent developments.
In the early 60s Pope John XXIII reconciled to the church Bp. Salomeo Ferraz, a married old Catholic bishop. Ferraz would then serve as auxiliary bishop in Rio de Janeiro. He also participated in the II Vatican Council.
Working behind the Iron curtain in the 60s, 70s and 80s, espe- cially in Czechoslovakia, was in many ways similar to the plight of the early Christians. Bp. Felix Maria Davidek labored under heavy persecution to provide sacramental ministry to his people. This highly educated and dedicated bishop made the decision to ordain perhaps 200 married men... He deemed that necessary to bring the saving message of Christ to his people.  He also consecrated as bishops a few married men: Jan Krett, Fridolin Zahradnik and Karel Chytil.
the highly clericalized culture in which we live today in the Catholic church stands in stark contrast to the early church.
Pope John Paul II in 1980 established the pastoral provisions, a canonical procedure under which Episcopal priests, even if mar- ried, could become Catholic priests. A number of high-profile married bishop converts were also admitted under these provisions: Clarence C. Pope of Ft. Worth TX, Jeffrey Stevenson of Rio Grande Nm, Dan Herzog of Albany NY and Graham Leonard of London.

In the past fifty years a number of Catholic bishops world- wide have chosen to marry. They include James Shannon of St. Paul, MN; Raymond Dumais of Canada; Jeronimo Podesta of Argentina, Tamas Szabo of Hungary and Emmanuel Milingo of Zambia, among others. Archbishop Milingo subsequently consecrated as bishops in the United States the following married priests: Peter Paul Brennan of Hempstead NY, Joseph Guthro of Las Vegas NV, George Augustus Stallings Jr. of Washington DC, and Patrick Trujillo of Newark NJ. And Peter Paul Brennan has recently consecrated as bishop William Manseau of Boston MA.
Where do we go from here? The Future
The highly clericalized culture in which we live today in the (Roman) Catholic Church stands in stark contrast to the early church. Bishops are no longer chosen by priests and people, but by Rome. They function not with accountability to the people, but with accountability to Rome. Their advancement to larger sees and to prominent positions in the church depends principally on their loyalty to Rome. And the tenor at the episcopal level is paralleled at the parish level.  Pastors are appointed by the bishop alone, with no input from the people. The pastor perceives himself as accountable not to the people, but to the bishop. And if he seeks promotion to a more prominent office, the pastor must seek to please the bishop.
How removed all this is from the words of Jesus who spoke 

directly to the Twelve saying: “You know that the rulers of the 

Gentiles lord it over them, and their great men exercise authori- 

ty over them. IT SHALL NOT BE SO AMONG YOU; but 

whoever would be great among you must be your servant, and 

whoever would be first among you must be your slave.” (St. Mt
20: 25-27)
 46 
Corpus Reports 
September/October 2011 

Married Catholic Bishops
Not without merit did the American Catholic council - two thousand well-educated faithful Catholics gathered in Detroit in June 2011 - affirm in its unanimously endorsed Bill of rights: “Every Catholic and every Catholic community has the right to meaningful participation in decision-making, including the selection of leaders.” This is in no way an innovation, but a restoration of a well-documented tradition in the Catholic Church. And Catholics are big on tradition.   

What emerges from the words and example of Christ, and the lived experience of devout followers of Christ is a powerful  image. The essence of discipleship remains for all times what Christ taught us: “You shall love the Lord your God with all your heart, and with all your soul, and with all your strength, and with all your mind; and your neighbor as yourself.” (St. Lk 10: 27-28) And based on the early church experience, so deeply rooted in the scriptural admonitions, we must con- clude that marriage, family and womanhood stand at the heart of Christ’s message.
Marriage, based in the mutual love of two human beings, is reflective of the mystical union of God and man. How can it be subordinated among its leaders in the Christian communi- ty? And family - mother, father and children - is reflective of the sublime love within the Triune God. How can basic family life be considered inimical to leadership in the Christian community? But the essential ingredient in both is woman - equal in talent, equal in dignity and equal in leadership capa- bility. How could it be otherwise? Until that is clearly recog- nized, there can be no genuine reform in the Catholic  Church. Such surely is the mind of Christ; such surely is the will of the Living God.
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